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and had?taken upon himself the bonds of birth for preaching
this universal salvation. The teachings of this period are
found in Saddharmapundarika (Lotus of the Good Law), which
is the principal scripture for the T'ien T'ai school. The
MaMparinirvana Sutra and Sukhdvati Vyuha Sutra were
later assigned to this period.

This ingenious classification makes room for varieties of
thought and practice and promotes the spirit of toleration.
It shows the endless grace of Amitabha that he should have
permitted numerous ways for suffering humanity.

This school rejects the view that contemplation was all-
sufficient and held that, though the Buddha mind is present
in all beings, instruction is necessary to remove error and
establish true ideas. The school was more catholic and found
place for literature, ritual, discipline and rapture of con-
templation. Chih I accepts the view that, from the stand-
point of absolute truth, all phenomena are unreal, though they
are .real for all practical purposes. Phenomena exist and
do not exist. Chih I views the nature of the Buddha in
somewhat theistic terms. He would not describe the Reality
as personal as 'such terms are all relative: words limited
by our human experience'. Buddhahood is not merely the
highest reality but is also constant activity exerting itself
for the good of all beings. In later times the T'ien T'ai
School lost its distinctive character and got mixed up with
magical formulas and the worship of Amida.

MANTRAYANA BUDDHISM

The Mantrayana or the Tantrayana first made its
appearance in the 8th century A.D, and is akin to Tibetan
Buddhism. Vajrabodhi who is reckoned the first of the
Chinese patriarchs of this school brought this sect from India
-about 720 AJX His successor, who is also an Indian,
Amoghavajra, popularized masses for the dead. While in
its philosophical aspect it is a symbolic pantheism which
represents the one Supreme Spirit as manifesting in a series
of emanations, in its popular form it was polytheism,